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Yom Tov Shel Rosh Hashanah
Why did G-d create the world?
Was there something He was missing that made Him bring humanity into existence? Was it an
act of pure kindness? Was it a mere whim?
This question is not only important as a theoretical theological exercise, but as a set of practical
guidelines for divine service. If we can determine G-d’s goal in creating humanity, we can guide
our actions to fulfill His wish. This is the reason that Jewish theologians from every school of
thought have wrestled with this topic. Their answers would determine their adherents way of
life.
In this discourse, the Rebbe Rashab teaches us the Chassidic solution to this question, but his
answer is far more than an academic exercise. He provides the ideological backing for the entire
Chassidic movement.
He does so by presenting the solutions that the Arizal and Zohar offered, and then arguing that
they are not comprehensive. This allows him to introduce the Chassidic view, which he
demonstrates is the most comprehensive.
The Arizal says that G-d wished to be known. The Rebbe argues that G-d is far easier to know in
the spiritual worlds than He is in the physical world, in which case He should have ceased
creating once He had brought the spiritual realms into being.
The Zohar says that G-d wished to demonstrate and fulfill divine potential. Again, the Rebbe
argues that G-d’s abilities were fully exhibited in the spiritual worlds, and there is once again no
justification for the creation of the physical world.

The Rebbe concludes that G-d must have had a goal in creating the physical world, and he
draws from the Midrash to determine that G-d made the material world because He wanted to
see Torah and Mitzvot performed by completely independent beings.
*

*

*

*

The Purpose of Creation: Introduction
Like almost every Chassidic discourse, Yom Tov Shel Rosh Hashanah begins with a series
of questions that do not appear to directly relate to the central themes of the discourse.
After the opening questions, the central question of this discourse can be addressed:
What was the purpose of creation?
ַ דּוע ְד ַתכְ לִ ית ְב ִר
ַ ָ ְד ִהנֶ ה י,ּולְ ָה ִבין כָ ל ֶזה ָצ ִריְך לְ ַה ְק ִדים ְת ִחלָ ה
יאת וְ ִה ְת ַהּוּות ָהעֹולָ מֹות וְ ַתכְ לִ ית ַהכַ ּוָנָ ה
 וְ הּוא ִענְ יָ ן,ּומ ְצוֹות
ִ תֹורה
ָ ִב ִיר ַידת ַהנְ ָש ָמה ְבגּוף הּוא ִבכְ ֵדי לְ ַה ְמ ִשיְך ִגלּוי אֹור ֵאין סֹוף ָבעֹולָ מֹות ַעל יְ ֵדי
אֹומ ִרים ק ֶֹדם כֹל ִמ ְצוָ ה לְ ֵשם יִ חּוד
ְ  ּוכְ מֹו ֶש.יִ חּוד אֹור ֵאין סֹוף ַהּסֹו ֵבב כָ ל ָעלְ ִמין ְב ְמ ַמלֵ א כָ ל ָעלְ ִמין
 ֶש ֶזהּו ִענְ יָ ן ַה ְמ ָשכַ ת ִגלּוי,סֹובב כָ ל ָעלְ ִמין ְב ְמ ַמלֵ א כָ ל ָעלְ ִמין
ֵ  ְב ִחינַ ת יִ חּוד,ּושכִ ינְ ֵתּה
ְ קּוד ָשא ְב ִרְך הּוא
ְ
.'ּוב ִיר ַידת ַהנְ ָש ָמה כו
ִ  ֶש ֶזהּו ַתכְ לִ ית ַהכַ ּוָנָ ה ְב ִה ְת ַהּוּות ָהעֹולָ מֹות,ַע ְצמּות אֹור ֵאין סֹוף
To understand these questions, we must first preface with the well-known fact that the purpose
of creation, the existence of the worlds, and the ultimate intent behind the descent of the soul
into the body is to draw down a revelation of Ohr Ein Sof into the worlds through Torah and
Mitzvot. This is the notion of uniting Sovev kol almin with Memalei kol almin. We say “L’Shem
Yichud Kudsha Brich’Hu U’Shechintei” before every Mitzvah in reference to the unity of Sovev
kol almin with Memaleh kol almin. This unity is the archetype for the drawing and revelation of
Atzmus Ohr Ein Sof which is the reason for the existence of the world and the descent of the soul
within it.
It is said that G-d desires to have a dwelling place below. Just as in a man’s dwelling, by way of
example, he dwells as he is himself, so it is On High. G-d wishes Atzmus Ohr Ein Sof to exist in a
revealed form down here.

The Process of Creation
In order to understand the significance of the “revelation of Ohr Ein Sof” the general
structure of creation must be explored.
ַ  ִד ְב ִר,ּוכְ מֹו ֶשכָ תּוב ְב ֵע ֶמק ַה ֶמלֶ ְך ִב ְת ִחלָ תֹו
יאת ָהעֹולָ מֹות ָהיָ ה ַעל יְ ֵדי ַה ִצ ְמצּום ָה ִראשֹון ֶש ָהיָ ה ְבאֹור ֵאין
 וְ ַא ַחר,'ּומ ִציאּות ָהעֹולָ מֹות כֻּ לָ ם כו
ְ ּומ ֶזה הּוא ש ֶֹרש ִה ְת ַהּוּות ַהכֵ לִ ים
ִ ,ּומקֹום ָפנּוי
ָ  וְ נִ ְש ַאר ָחלָ ל,סֹוף
.' ֶשהּוא ְב ִחינַ ת ִגלּוי ָהאֹור לְ ָה ִאיר ַהכֵ לִ ים וְ ָהעֹולָ מֹות כו,ַה ִצ ְמצּום נִ ְמ ָשְך ִמ ֶזה ִגלּוי ַה ַקו

ַ ָ(וְ ַעל יְ ֵדי ֶזה ָהיָ ה ַה ִה ְת ַהּוּות ְבפ ַֹעל וְ כַ י
דּוע ְד ִה ְת ַהּוּות ַהכֵ לִ ים וְ כֵ ן ִה ְת ַהּוּות ָהעֹולָ מֹות ִבכְ לָ ל הּוא ַעל יְ ֵדי
ַ נֹותן
 ּוכְ לָ לּות ָהעֹולָ מֹות.) ּוכְ מֹו ֶשכָ תּוב ְב ָמקֹום ַא ֵחר,'כֹוח כו
ֵ  ּוכְ מֹו ַה ִהיּולִ י ֶש,'ימה כו
ָ ַה ַקו ַבכֹח ַה ְר ִש
.'ּומקֹום ָפנּוי ֶשנִ ְש ַאר ַא ֲח ֵרי ַה ִצ ְמצּום כו
ָ ִב ְב ִחינַ ת אֹורֹות וְ כֵ לִ ים ֲה ֵרי ֵהם ְבתֹוְך ֶה ָחלָ ל
It says in the beginning of the Emek Hamelech that the creation of the worlds occured through
the effect of Tzimtzum Harishon on Ohr Ein Sof. 1 A void and empty space remained, and this
served as the source of the creation of Keilim and the existence of all of the worlds. After the
Tzimtzum, the Kav was revealed. This was the revelation of a light which shone into the Keilim
and the worlds.
(As is known, [the reintroduction of the Kav into the Reshimah] brought about actual existence,
because the creation of the Keilim and of the worlds occurred through the light of the Kav that
was affected by the Reshimah. This is just like the rule that the potential provides the energy for
actualization, as is explained elsewhere.)2 The worlds in general, and the Oros and Keilim, were
within the void and empty space that remained after the Tzimtzum.

The Addition of Torah and Mitzvot
 ְדלֶ ָע ְב ָדּה זֹו רמ"ח ִמ ְצוַ ת ֲע ֵשה ּולְ ָש ְמ ָרּה שס"ה,"ָא ְמנָ ם ָמה ֶשכָ תּוב "וַ יַ נִ ֵחהּו ְב ַגן ֵע ֶדן לְ ָע ְב ָדּה ּולְ ָש ְמ ָרּה
,ֹלא ַת ֲע ֶשה
 ַעד ֶשלְ ָע ִתיד יִ ְהיֶ ה ִגלּוי אֹור,תֹוס ֶפת אֹורֹות ַעל יְ ֵדי ַה ַקו ְמאֹור ֵאין סֹוף ֶשלִ ְפנֵ י ַה ִצ ְמצּום
ֶ
ָהיְ ינּו לְ ַה ְמ ִשיְך
.'ֵאין סֹוף ְב ָמקֹום ֶה ָחלָ ל כְ מֹו ֶש ָהיָ ה ק ֶֹדם ַה ִצ ְמצּום כו
However, it says “And [G-d] settled him [Adam] in the Garden of Eden to cultivate it and to guard
it”.3 The Midrash explains that “to cultivate it” refers to the 248 positive commandments and “to
guard it” refers to the 365 negative commandments.4
This means that man was placed on Earth to draw down an additional light through the Kav from
Ohr Ein Sof that precedes the Tzimtzum. This process will continue until the times of Moshiach
when there will be a complete revelation of Ohr Ein Sof in this empty space, just as it was before
the Tzimtzum.
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Ohr Ein Sof: Lit., The Infinite Light
Ohr Ein Sof is the energy that emits from G-d by dint of His identity as an Emanator. It exists as a perfect
reflection of G-d and reflects all of Him. Its existence is so perfectly united with G-d that a revelation of Ohr
Ein Sof can be seen as a revelation of G-d Himself. Therefore, it can be referred to as the source of creation.
The early Kabbalists called it light because it shares many characteristics with physical light, such as the link it
must maintain with its source tin order to exist.

Sovev and Memaleh: Lit., Transcendent and Filling
There are two types of G-dliness that affect the world. One invests itself into creation, and is affected (to a
degree) by creation (Memaleh), while the other transcends creation, and merely lends the divine energy
required to allow the miracle of creation to occur (Sovev). The two are necessary because there are elements
of creation that happen naturally and others that require divine intervention to occur.
For example, the process by which matter coalesces and forms the physical universe is natural and
quantifiable, and by observing immutable rules can be determined. Although the order of the universe is
caused by the energy of Memaleh, its simplicity and order make it unobservable, allowing for the logical
conclusion that it does not exist. The matter itself, on the other hand, was brought into existence Ex Nihilo, in
direct contradiction to the rules of the universe. The divine energy that creates matter does not conform to
these rules because it transcends the universe. This is the energy of Sovev.
Being infinite, the energy of Sovev must be concealed so as not to overwhelm creation. Were Sovev to be
revealed, the revelation of G-d would be so intense that the independent existence of creation would instantly
cease. (This can be seen in our previous example. If there was clear proof of matter being brought into
existence through the light of Sovev, humanity would have no choice but to accept the existence of G-d, and
consequently, to serve Him.) Therefore, the energy of Sovev is primarily concealed, revealed only when
creation transcends the laws of nature. Memaleh, on the other hand is contracted and limited based on the
needs of creation. It progresses from stage to stage, become less palpably spiritual, until it is able to make
independent creations.

L’Shem Yichud Kudsha Brich’Hu U’Shchintai: Lit., For the sake of the unity of the Holy One, blessed
be He, and His Shechina.
This complex and multi-faceted phrase was originally added to the Siddur by Kabbalah (see Pri Eitz Chaim,
Sha’ar Ha’Zmiros, end of chap. 5). In general, this phrase evokes the unity between G-d and His creations
(referred to as Shechina), although the precise scenario of divine unity to which it refers is unique to each
usage. It is recited prior to the performance of Mitzvos, recalling the fact that each individual Mitzvah
contributes to the universal task of making this world a place of G-dliness.
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