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Session 2: Why conceal in the first place?
Page ה
In session 1 we learned how the creation of the worlds occured through the effect of the
Tzimtzum. The Kav reintroduced the Ohr Ein Sof, but only as it could cater to creation. The
Mitzvot were then required to draw down the rest of the light. However, this begs the
question: If the ultimate goal was to have every component of the Ohr Ein Sof revealed,
why was it concealed originally?

The Difference between the Light of Creation and the Light of
Torah
מּובן ַמהּו ַה ִה ְת ַח ְדׁשּות ָב ֶזה וְ ַהֹּלא ַגם ק ֶֹדם ַה ִצ ְמצּום ָהיָ ה אֹור ֵאין סֹוף ְמ ַמלֵ א כָ ל ְמקֹום
ָ אֹורה ֵאינֹו
ָ ְוְ לִ כ
.'ֶה ָחלָ ל כו
 ֲה ֵרי ֹלא ָהיָ ה ֶא ְפ ָׁשר לִ ְהיֹות, ִד ְת ִחלָ ה כְ ֶׁש ָהיָ ה אֹור ֵאין סֹוף ְמ ַמלֵ א ְמקֹום ֶה ָחלָ ל,ַאְך ַעל ִפי ָפׁשּוט הּוא
, ָא ְמנָ ם לְ ַא ַחר ֶׁשנִ ְת ַהּוּו ָהעֹולָ מֹות,' וְ ִאם כֵ ן ֲה ֵרי ֹלא ָהיָ ה ַה ִגלּוי ְבעֹולָ מֹות כו,ְמ ִציאּות ָהעֹולָ מֹות
 לְ ַא ַחר ֶׁשנִ ְת ַהּוּו יְ כֹולִ ים לְ ַק ֵבל ַגם ָהאֹור, ִמכָ ל ָמקֹום,כְ ֶׁש ַמ ְמ ִׁשיכִ ים ִגלּוי אֹור ֵאין סֹוף ֶׁשלִ ְפנֵ י ַה ִצ ְמצּום
.'ַה ֶזה כו
And yet, the novelty of this goal seems difficult to understand. Didn’t the Ohr Ein Sof fill the place
of void before the Tzimtzum?
Now, it is obvious that in the beginning, when the Ohr Ein Sof filled that place of void, the
existence of the worlds was impossible. Due to this, there could be no revelation of G-dliness
within the worlds. However, after the worlds were created, and a revelation of Ohr Ein Sof as it
is before the Tzimtzum is drawn down, that revelation can occur within the worlds. True, at the
inception of existence the light from before the Tzimtzum was not able to be revealed. After the
worlds come into existence, however, they are able to accept this light as well.

Explaining the Unity between Sovev and Memaleh
The notion that the Ohr Ein Sof can be revealed to creation without creation losing its
existence is extremely difficult to understand from a philosophical perspective. As such,
we will link it to a more familiar Kabbalistic idea and an analogy for that idea.
ַ
 ְד ִאם ָהיָ ה נִ ְׁש ַאר ַב ְת ִחלָ ה ַה ַקו ֹלא ָהיָ ה ֶא ְפ ָׁשר,לֹומר כְ מֹו ֶׁשכָ תּוב ְב ֵעץ ַחיִ ים לְ ִענְ יַ ן ִגלּוי ַה ַקו
וְ יֵ ׁש
 כְ מֹו כֵ ן הּוא ִבכְ לָ לּות, ַגם ֶׁש ֵמ ִאיר ָב ֶהם אֹור ַה ַקו ֵאינָ ם ִמ ְת ַב ְטלִ ים כו, וְ ַא ַחר ֶׁשנִ ְת ַהּוּו,לְ ִה ְת ַהּוֹות ַהכֵ לִ ים
. ֶׁשלְ ַא ַחר ֶׁשנִ ְת ַהּוּו ָהעֹולָ מֹות יְ כֹולִ ים לְ ַק ֵבל אֹור ֶזה ַגם כֵ ן,ָהאֹור ֵאין סֹוף ֶׁשלִ ְפנֵ י ַה ִצ ְמצּום
ַ ה ֵרי ִאם ָהיָ ה ַמ ְׁש ִפ,יד
ַ וְ יֵ ׁש
יע לֹו ַב ְת ִחלָ ה ע ֶֹמק
ֲ  כְ מֹו ְב ַה ְׁש ָפ ַעת ַה ֵשכֶ ל ֵמ ָה ַרב לְ ַתלְ ִמ,לֹומר ַה ָמ ָׁשל ְב ֶזה
ַ  וְ ָצ ִריְך לְ ַה ְׁש ִפ, ֲה ֵרי ֹלא ָהיָ ה ֶא ְפ ָׁשר לְ ַק ֵבל,ימיֹות ָחכְ ָמתֹו
,'יע לֹו אֹור ְמ ֻצ ְמ ָצם ֶׁשלְ ִפי ֶע ְרכֹו כו
ִ ְִפנ
ימיֹות
ִ ִ ִהנֵ ה ַא ַחר כָ ְך ֲה ֵרי הּוא ָבא ַעל ע ֶֹמק ְפנ,וְ ַא ַחר ֶׁש ְמ ַק ֵבל ֶאת ָהאֹור ַה ְמ ֻצ ְמ ָצם וְ נִ ְת ַפס וְ נִ ְקלַ ט ְב ִשכְ לֹו
.'ּוביכָ לְ תֹו לְ ַק ֵבל כו
ִ )'יה כו
ָ (ׁש ֶזהּו ָמה ְד ָק ִאם ַא ַד ֲע ָתיָ ה ְד ַר ֶב
ֶ ֵשכֶ ל ָה ַרב
ַ וְ ָצ ִריְך
,ּומ ְז ַדכֵ ְך ַהכְ לִ י מ ִֹחין ֶׁשלֹו
ִ  ִמ ְת ַת ֶקן,ד ַעל יְ ֵדי ֶׁשנִ ְת ַפס בֹו ַה ֵשכֶ ל,י
ְ ִלֹומר ְד ֶזהּו ַגם כֵ ן ִמ ַצד ִתקּון ַהכְ ל
ַ ָוְ כַ י
.'חּוׁשי ָה ַרב כו
ֵ
חּוׁשי ַה ַתלְ ִמיד כְ מֹו
ֵ
דּוע ִד ְב ַה ְׁש ָפ ַעת ָה ַרב לְ ַתלְ ִמיד ֲה ֵרי ְב ִרבּוי ַה ַה ְׁש ָפ ָעה נַ ֲע ָשה
ַ ָ וְ י,ּומ ִאיר ָב ֶהם אֹור ַה ַקו
ַ ּוב ֻד ְג ָמא כְ זֹאת
ימי ְמ ַצ ְח ֵצ ַח
ִ ִדּוע ַגם כֵ ן ְד ָהאֹור ְפנ
ֵ  ִדלְ ַא ֵחר ֶׁשנִ ְת ַהּוּו ָהעֹולָ מֹות,יּובן
ְ
 ּולְ זֹאת יְ כֹולִ ים ַא ַחר כָ ְך לְ ַק ֵבל ַגם ְב ִחינַ ת,'ֲח ִצי ַהכְ לִ י ִמ ִב ְפנִ ים וְ ָהאֹור ַמ ִקיף ְמ ַצ ְח ֵצ ַח ֲח ִצי ַהכְ לִ י ִמ ַבחּוץ כו
.'כְ לָ לּות ָהאֹור ֶׁשלְ ַמ ְעלָ ה ִמ ִגלּוי ַה ַקו כו
It can be said that this is like what the Eitz Chaim writes concerning the revelation of the Kav. If
the Kav had been left over in the beginning, the Keilim would not have existed. After they were
created, even when the light of the Kav shines forth it does not obliterate them. Similarly, the
same general idea could be said in regards to the Ohr Ein Sof as it is before the Tzimtzum. Once
the worlds are created they are able to accept this light as well.
A possible analogy to this would be the transmission of an idea from a teacher to a student. Were
the teacher to give the student the innermost depth from the idea at the beginning of the lesson
the student would be unable to receive it. The teacher must transmit his intellectual energy
according to the students’ abilities.
Once the student has received this contracted light and it has been grasped and absorbed in his
intellect, he can eventually reach the innermost depths of the teacher’s intellect. (This is what is
meant by the Gemara “a man only grasps his teacher’s intellect after forty years of toil”.)1 [The
student will also] have the ability to accept [new information in an unadulterated form].
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It must be said that this is due not only to the teacher’s effort to simplify the idea, but also
because the student hones the vessel of his own mind. Through his efforts to grasp the idea the
vessel of his mind is fixed and refined. As is known regarding the imparting of knowledge from
teacher to student, given many lessons the abilities of the student will become like those of the
teacher.
In a similar manner we may understand the relationship between the worlds after they have
been created and the light of the Kav being shone them. For it is known that, the Ohr Pnimi
refines the inside half of the vessel and the Ohr Makif refines the outside of the vessel in a similar
manner. As a result, the Keilim are able to accept the light in its entirety afterwards, even that
which is higher than the revelation of the Kav.

Torah: The Perfect Explanation
 ֶׁש ַעל יְ ֵדי,תֹורה
ָ  ֵאין עֹז ֶאלָ א, ּוכְ ִתיב ה' עֹז לְ ַעמֹו יִ ֵתן,תֹורה
ָ וְ ָה ִע ָקר הּוא לְ ִפי ֶׁש ַה ַה ְמ ָׁשכָ ה ִהיא ַעל יְ ֵדי ַה
יקים לְ ַק ֵבל ְב ִחינַ ת אֹור ֵאין סֹוף ֶׁשלְ ַמ ְעלָ ה ַמ ְעלָ ה ֵמ ָהעֹולָ מֹות וְ ֹלא יִ ְת ַב ְטלּו
ִ תֹורה יְ כֹולִ ים ַה ַצ ִד
ָ ַה
 ּוכְ מֹו ֶׁשכָ תּוב ְב ֵס ֶפר ֶׁשל ֵבינֹונִ ים סֹוף ֶפ ֶרק, וְ כֵ ן ָהעֹולָ מֹות יְ כֹולִ ים לְ ַק ֵבל ֶאת ָהאֹור ַעל יְ ֵדי ֶזה,יאּותם
ָ ִב ְמ ִצ
.ל"ו
The main [reason that this is possible] is that the flow happens through the Torah, as it is written,
“G-d gave strength to His nation”,2 and the Midrash says that “there is no strength but Torah”3.
Through the Torah the righteous4 are [given the strength] to receive Ohr Ein Sof that is much
higher than the worlds and yet not have their existence obliterated. As well, the study of Torah
allows the worlds [themselves] to receive the light of Ohr Ein Sof, as is explained in Tanya at the
end of Chapter 36.

The Purpose of Creation: Conclusion
 ָא ְמנָ ם ַה ִה ְת ַח ְדׁשּות, ַה ַגם ֶׁש ָהאֹור הּוא אֹותֹו ָהאֹור ֶׁש ָהיָ ה ְמ ַמלֵ א ְמקֹום ֶה ָחלָ ל ק ֶֹדם ַה ִצ ְמצּום,וְ נִ ְמ ָצא
ַ  וְ עֹוד יֵ ׁש.' ָמה ֶׁשיִ ְהיֶ ה ַה ִגלּוי ְבעֹולָ מֹות כו,ָב ֶזה
,קֹודם
ֵ לֹומר ֶׁשיִ ְהיֶ ה ִגלּוי אֹור ֶעלְ יֹון ֶׁשלְ ַמ ְעלָ ה ֵמ ָהאֹור ַה
ימיֹות וְ ַע ְצמּות אֹור ֵאין סֹוף
ִ ִ ֶׁשיָ ִאיר ְב ִחינַ ת ְפנ,ּומ ְצוֹות
ִ תֹורה
ָ תֹוס ֶפת ָהאֹורֹות ֶׁשנִ ְמ ַׁשְך ַעל יְ ֵדי ַה
ֶ
וְ ֶזהּו
ּוב ֶד ֶרְך כְ לָ ל ֶזה ִגלּוי ְב ִחינַ ת אֹור
ְ . ּוכְ מֹו ֶׁשיִ ְת ָב ֵאר,'ֶׁשלְ ַמ ְעלָ ה ַגם ֵמ ָהאֹור ֶׁש ָהיָ ה ְמ ַמלֵ א ְמקֹום ֶה ָחלָ ל כו
.'יאה ְדעֹולָ מֹות כו
ָ  ֶׁש ִב ְׁש ִביל ֶזה ָהיָ ה ַתכְ לִ ית ַה ְב ִר,ּסֹובב כָ ל ָעלְ ִמין
ֵ ֵאין סֹוף ַה
Thus we find that although this light did fill that empty space before the Tzimtzum, there is
nevertheless the novelty of that light being revealed to the worlds. Furthermore, it can be said
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It would appear that the term “righteous” used here refers to all Jews (see Ayin Beis p. 356).
3

that there is actually a revelation of a light higher than the light which existed before. This is the
additional light drawn down through Torah and Mitzvot. Through Torah and Mitzvot the Etzem
of the Ohr Ein Sof, which even is higher than the light that previously filled that void, is revealed,
as will be explained.5 In general, this is the revelation of Ohr Ein Sof as it is Sovev Kol Almin [into
Memalei Kol Almin].
It was for this reason that the worlds were created.

5

In the Hebrew edition of Yom Tov Shel Rosh Hashanah 5666, p. 671.

Ohr Pnimi and Ohr Makif: Lit., Internal Light (Ohr Pnimi) and Transcendent Light (Ohr
Makif)
Ohr Pnimi is an effusion of energy given with the sole intent of transmitting to a receiver.
Ohr Makif is a general transmission, produced without taking the receiver’s needs into
account. While the Ohr Pnimi is able to be fully appreciated by the receiver, it can contain
only the energy the receiver can grasp. Ohr Makif, on the other hand, presents the full
breadth of the giver’s potential, although it may not be appreciated by the receiver.
A classic example of these two energies is the distinction between the High Holidays and
the rest of the year. On Rosh Hashanah G-d transmits a powerful Ohr Makif to the world,
and the Jewish nation responds in kind. That energy draws Jews of all affiliations and
backgrounds to the synagogue for a divine experience. Yet, as powerful as the experience
is, few are significantly changed by the Rosh Hashanah service. This is due to the spirituality
taking on a primarily transcendent form.
Throughout the year there is a revelation in an Ohr Pnimi form. It is not as powerful as the
Rosh Hashanah service because it accommodates to the needs of creation. However, if a
Jew chooses to grasp this energy, it is certainly graspable. Being that it is catered to the
needs of the individual it has the potential to affect permanent change.

Etzem: Lit., Essence; Anything as it is in relation to itself.
The Etzem is the identity of any object, concept, or living being as it is itself. The notion of
the Etzem is based on the philosophical principle that everything has a component of self
that exists solely for itself, without any form of outward expression.
For instance, the Etzem of a man is only that he is. His attributes, such as his profession,
temperament, or tendencies are descriptions of his various aspects. His actual existence,
however, cannot be defined. In his Etzem state, he only exists.

Etzem Ohr Ein Sof: Lit., The Essence of the Ohr Ein Sof; The Light of the Ein Sof as it is in
Relation with Itself. (See Ohr Ein Sof Session 1)
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